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Commentator

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.
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01 Chapter 1 

Verses 1-25
The Trial of Faith

1 Peter 1:6-7
What is faith? Faith is the heart setting to its seal that God is true. Faith is an appropriating grace. Faith is an apprehending grace. True faith has a quick ear, a clear eye, a ready hand, and a Divine capacity for the word of God. One is tempted to ask, Why does our heavenly Father permit the faith of His poor children to be tried? The answer is in our text, because the trial of your faith is much more "precious than of gold that perisheth, though it be tried with fire". I need not tell you that the trial of faith arises from the difficulties which present themselves to our experience in connection with the things which faith has to deal with.

I. When one thinks of what one Isaiah , and of what one has done and what one is capable of doing, self is certainly the great difficulty—the greatest difficulty of the believer. Self—one might lecture for an hour upon the variety of the phases of self which try the faith of the children of God; all are comprised in self; alas! it is Satan"s masterpiece, one could almost say, a pity it was ever heard out of hell—self.

II. The providence of God often presents a great trial to faith; some have so many trials, so many difficulties, so many sorrows, that it would almost seem as if God had nothing else to do but to catch the tears that fall day by day from His poor children"s eyes and put them into His bottle.

III. Again, the difficulties of our way in the wilderness are a great trial of faith: "We wrestle not against flesh and blood, but against principalities and powers, against spiritual wickedness in heavenly places".

IV. Another great trial of the faith of the children of God, and one they very often experience, is the hiding of the Father"s face.

V. Another great difficulty to faith is unanswered prayer.

VI. Another great trial of faith Isaiah , when we seem to wait upon the Lord in prayer, and the answer comes at last, but it is not the answer that we want, and the very last thing under the heavens that we expect perhaps; indeed the answer wellnigh breaks the heart.

VII. The last thing I would mention as a trial of faith Isaiah , when God"s dealings with us seem to run counter to His promises. If you judge God"s dealings by His promises, faith will always come off triumphant; but if you judge of the promises by the dealings you will walk by sight, not by faith, and always be in difficulty. Remember these things, remember the least faith is true faith, and cannot fail. Remember that the most useful, the most successful, the most triumphant of God"s servants, have always been those whose faith has been most tested.

—Marcus Rainsford, The Fulness of God, p142.
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1 Peter 1:8
The inconceivable loveliness of Christ! It seems that about Him there is a sphere where the enthusiasm of love is the calm habit of the soul, that without words, without the necessity of demonstrations of affection, heart beats to heart, soul answers soul, we respond to the Infinite Love, and we feel his answer in us, and there is no need of words.

—Harriet Beecher Stowe.

This verse is the text of Jonathan Edwards" treatise on The Religious Affections.
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The Hope of Youth

1 Peter 1:13
These words contain in a small compass the great characteristics of St. Peter; they sum up the main points in his character, and explain why he was chosen to be the chief of the Apostles. Hope marked St. Peter to the end of his own career. At the beginning he was impetuous, courageous, restless; he showed the weakness as well as the strength of his temperament. He was rash in act and speech alike; but he was simple, sincere, and eminently human, attracting us even when he was weakest.

I. Now these are the characteristics which we recognise as the distinguishing marks of youth. He was strong where youth is strong, weak where youth is weak; and for this reason, because he had the temper of youth, he was chosen as the rock on which Christ"s Church was to be built. He carried to the end the great characteristics of the boyish mind, which were developed but not abandoned.

II. Learn from Peter how youth can change to manhood without losing any of its grace, its vigour or its simplicity. Nay, rather it is on keeping these qualities unchanged to the end that the power and influence of later life depends. You need to keep always some measure of the impetuosity of youth, its high aspirations, its enthusiasms, its lofty ambitions, its absence of self-seeking, its disinterestedness, hopefulness, and belief in itself. Live in hopefulness, in the sense of a mission, of preparation for your Master"s call, of submission to Christ.

—Bishop Creighton, University and other Sermons, p153.
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Redemption and Judgment

1 Peter 1:17-19
There is no room for doubt that in the Christian religion the two ideas of redemption and of judgment are altogether inseparable. This passage of St. Peter, for example, joins closely together the revelation of mercy, the offer of redemption, and the power of the Precious Blood to cleanse, with the high calling to holiness, the demand for obedience, and the promise of judgment. And over and over again in the New Testament there is the same connection in the Apostolic preaching. They preached, not that now at last, after a time of law and righteousness, there had dawned a day of toleration and of ease for God"s creatures; they preached in broad contrast to this, that whereas in ages past God had been longsuffering, now the day of His righteous judgment approached swiftly. "The times of ignorance," says St. Paul, "God winked at, but now commandeth all men everywhere to repent, because he hath appointed a day in the which He will judge the world in righteousness by that Man Whom He hath ordained, whereof He hath given assurance unto all men, in that he hath raised Him from the dead". We who live under the Gospel, under mercy, live in the approaching light of the Day of Judgment In the beauty and tenderness of our Lord"s birth, "God made Himself an awful rose of dawn," the dawn that leads to the full blaze of the Sun of Righteousness.

This is the Christian religion, or rather an integral part of it In this faith men of old time found moral strength, partly because the expectation of judgment threw light upon the problems of conduct; and partly because, believing in Jesus, not as they fancied Him, but as He revealed Himself, they found the power of His Holy Spirit enabling them to do those things which He required.

We in our time, preferring to dream about a gentle Saviour not revealed, are obliged to go without those high powers of the world to come which He came to give us, Who is not only our Saviour, but our Judge.

I. Now in these last years, the saving doctrine of approaching judgment has found a new antagonist It was always resisted by the moral sloth which belongs to our nature; it was always hard for us to look forward to that great day of account—easier and pleasanter to believe that it would never come. But nowadays we have what seems like a support for our sloth in a certain characteristic of modern thought There is a notion that it is unreasonable to expect that God will some day act decisively.

The Gospel that tells us that one day the Holy City, the New Jerusalem, will come down complete from heaven, teaches us that now the kingdom of heaven is amongst us and within; the same revelation that teaches us that Christ our Lord and Judge will one day suddenly present His Bride perfect before the Father in His marriage feast, teaches us also that He labours day by day, moment by moment, in myriads of hearts, to rid her, wrinkle by wrinkle, of all her blemishes, that she may, at last, stand perfect in that Presence.

II. There is no lack of recognition in sacred thought of the truth of uniformity, of continuous growth; but there is a gross lack of recognition in secular thought of the reality of catastrophe and change. And so we have persuaded ourselves that whatsoever judgment of God there be, it is a judgment which is working itself out smoothly now; that we already know the worst; that the slight prick of conscience, that the passing ache of an offended taste for goodness, is the judgment of God, and that we may slide on, registering our own condemnation, and so find when the last great books are opened nothing fresh for us to hear.

This is wholly contrary to the faith of our Lord Jesus Christ; and it is wholly contrary to our common experience; for what is the teaching—the first surface teaching—of all our common life? Surely it is the teaching of tremendous changes. We go forward through life from crisis to crisis, and we all of us move towards a day—the day of death—when we shall discover something which, whatever it Isaiah , will be a vast and momentous change. We have been misled, by a finespun reflection upon the ultimate meanings of things, to neglect their plain and manifest character. Natural history teaches us that animals and plants are all the same at last, and it teaches us so truly, according to a certain method of study. It teaches us that we cannot well mark or define the difference between animal and plant life considered in their first elements. But in practice there is a vast distinction between meeting a tree, for example, and meeting a tiger. We have given up, for the sake of the finespun results of a difficult reflection, our common-sense and practical knowledge of the momentous differences which meet us in experience.

III. You talk of uniformity of experience, but the man who is hungry and who has no prospect of food or work will not believe you if you tell him that he is on the way to become healthy and strong; the man who is just in the depths of bereavement with a broken heart will not believe you if you tell him that he is only on the way to inevitable joy and happiness. If you build squalor round our people you will in vain persuade yourself to believe that dirt and crowding and darkness are sure to lead people, if they go on long enough, to health and freedom and nobility and the greatness of the guarded family life. No, in fact, we understand that negligence is not the way to preparedness, that cowardice is not the way to safety, that moral slackness does not lead us to moral contentment or to moral achievement; that sin is not virtue in the making. Sin leads not to virtue, but to more sin and to everlasting death.

And so we must look forward to the great day and pray that now we may be preserved in the smallest of our crises, that at last we may stand without blame before Him when He cometh and shows to us His glory. Our prayer should be: Vouchsafe, O Lord, to keep us this day, this hour, without sin. Judge yourselves now, and you shall not be judged. Pray Him now for grace and you shall meet Him then at last with joy, for you shall see Him as He Isaiah , being conformed to His likeness, not in the swiftness of a last conversion, but in the solidity of a life of obedience.

IV. There are other doctrines profounder than this, but we hold them in vain if we do not grasp this moral issue. There are other Christian thoughts finer and more interesting than this, but we sing in vain the songs of Zion if we are not meanwhile marching step by step towards heaven. There are modes of teaching which give greater recognition to the mystery of our life. Our life is indeed surrounded with mystery. Temperament has unknown capacities; heredity has huge and awful powers; circumstance becomes more and more wonderful as the veil is lifted, so that we see something of the good and the evil powers outside sense which lie around our path. But it is in vain that we dream of the mystery, if we do not mark and walk along the lighted track. There is between the gulfs of darkness one lighted track, the track of duty. It is the narrow path.

—Father Waggett, Church Times, 4th December, 1908.
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1 Peter 1:22
Dr. Marcus Dods wrote at the age of sixteen to his sister Marcia: "Sometimes it strikes me with a kind of sudden rapture how these words "with a pure heart fervently" shall be fulfilled in our love to one another hereafter. How good must He be, Who knowing our enmity, has given us such power of affection, natures so capable of intense delight. Could one only always believe this goodwill of God, how easy it would be to love, serve, and enjoy Him. What are the minds that can see, and not see this love, the hearts that can feel, and not feel this?"—Early Letters, p176.
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02 Chapter 2 
Verses 1-25
The Living Stones of the Temple

1 Peter 2:5
I. Each individual in the Church of God has to submit himself to the Master Builder"s hand. For some He designs notable places in His spiritual house on earth, and still more in the house eternal in the heavens. For others here on earth there are obscurer positions—some, indeed, quite hidden away from the notice of men. There is one essential difference between the material stones and the spiritual. The material stones are dead, lifeless. The spiritual stones must be living. There must be energy, power, progress about them.

II. If there is to be the gradual preparing and fitting into the spiritual fabric of the living stones, how is it to be effected? Surely by training and discipline.

III. To belong to a holy priesthood, implies, as the text teaches us, the offering up of spiritual sacrifices. Our sacrifices offered to God must be of ourselves; each in our measure must try to follow Him who offered Himself.

—H. A. Redpath, Church Family Newspaper, vol. XIV. p860.

References.—II:5.—W. G. Horder, Christian World Pulpit, vol. lii. p365. J. Keble, Sermons for the Saints" Days, p415. H. Woodcock, Sermon Outlines (1Series), p175. J. Keble, Sermons for Christmas and Epiphany, p316. Expositor (5th Series), vol. iii. p127. A. Maclaren, Expositions of Holy Scripture—Peter, p92. II:5-9.—B. J. Snell, Sermons on Immortality, p90. II:6.—Spurgeon, Sermons, vol. xxiv. No1429.

Mighty to Save—Mighty to Keep

1 Peter 2:7
Let me point out some of the ways in which our Lord is so precious unto His people.

I. He is Precious unto us in Life.—(1) Because of His cleansing blood. (2) Because of His Divine advocacy. (3) Because of His all-sustaining grace. "No confidence in the flesh," full confidence in our King, is the secret of every conquering life.

II. He is also Precious unto us in the Hour of Death.—(1) Because of His supporting promises. Instinctively the mind turns from all other books to the One Book in that dark hour. Sir Walter Scott said, "Bring me the book". "What book?" asked his attendant "There is only one book for a dying Prayer of Manasseh ," was the substance of the great author"s reply. (2) Because of His satisfying presence. It is reasonable to shrink from death. The love of life is a Divine instinct. We can only meet death fearlessly when we realise that "He is with us," and that the solitude of death is filled with Jesus.

III. He is also Precious unto us in the Day of Judgment.—Jesus will be precious to His people because of His mantling righteousness. The spotless robe of Christ shall envelop the believer, and God shall look upon him as righteous, even as Christ is righteous. Because of His rich reward. Many shall be the rewards "to him that overcometh". To sit on His throne, with golden crown and harp and palm; to rule over "cities"; to be a "pillar" in the temple of God—these are some of the blessings awaiting us; but there is a reward far transcending all these; for its height, its depth, we cannot fathom. It is the blessed "Enter thou into the joy of thy Lord". How rapturous will be that joy!

IV. Christ shall be Precious unto us Through Eternity.—Heaven is not so much a place as a person. To be "with Christ," to be "at home with the Lord," was the heaven St. Paul longed for. Wherever Jesus Isaiah , there will we find heaven. We might become satiated with the many glorious sights of the celestial city, but never can we have enough of Jesus, our Lord and our God.

—T. J. Madden, Addresses to all Sorts and Conditions of Men, p112.

References.—II:7.—C. A. Berry, Christian World Pulpit, vol. xlix. p113. J. Bateman, Sermons Preached in Guernsey, p101. Spurgeon, Sermons, vol. v. No242; vol. xvi. No931; vol. xxxvi. No2137 , and vol. lii. No3014. J. C. Hill, Christian World Pulpit, vol. lii. p398. Expositor (5th Series), vol. ix. p37.

1 Peter 2:7-8
On the base of the statue erected to Stein by the German nation, the following words, a play on his name, are inscribed: Des guten Grundstein, des bsen Eckstein, der deutschen Edelstein (a cornerstone of goodness, a stumbling-block for evil, a precious stone to Germany).

Reference.—II:7 , 8.—Spurgeon, Sermons, vol. xxi. No1224.

A Royal Priesthood

1 Peter 2:9
I. To whom were these words addressed? To a caste? To the clergy? To ministers of the Word? Certainly not. "To the strangers scattered abroad throughout Pontus, Galatia, Cappadocia, Asia, and Bithynia," i.e. to disciples of Christ of no note or standing in the Church. This is the priesthood which the great Apostle recognises. It is well worthy of attention that this same Apostle, whose name and authority have been so unwarrantably pressed into the service of priestly assumption and papal usurpation, should be so careful to disclaim anything that would separate him from his brethren. In writing to elders, he calls himself an elder; in writing to these strangers, he says, "Ye are a royal priesthood". How has it come to pass then that in this enlightened century and in this Bible-loving England the utterly unscriptural belief in a priestly caste should have advanced by leaps and bounds? May it not be because we who claim to be in all respects loyal to the New Testament keep the true priesthood too much in the background? A priesthood is a necessity to sinful men. If men do not see the genuine priest, they will flock to the false one. We must bring forward the true to take the place of the false; we must exalt our great High Priest, who has passed into the heavens, and show that through Him alone we have access to God, that by His sacrifice alone our sins can be forgiven, and through the merits of His intercession alone can we obtain the Holy Spirit, and with Him all good things. We must assert the rights of the whole people of Christ to the priestly prerogative and privilege, telling them with the same emphasis as the great Apostle himself, "Ye are a royal priesthood". What, then, is this high dignity that belongs to the people of Christ? What this is may best be seen by recalling the functions of the priesthood. They were three—sacrifice, intercession, benediction. Our priesthood, like our Saviour"s, begins with sacrifice, the yielding up of ourselves to be the Lord"s. This gives us access through our great High Priest, by Whom we have received the atonement; with that access comes the privilege of prevailing intercession; and out of these again arises the third prerogative, that of scattering abroad the blessings of the kingdom.

II. Now that we have seen what is meant by the priesthood of believers, let us inquire what would be the practical consequence of making it a reality. Let us exalt the High Priest of our profession in all His priestly acts—in sacrifice, intercession, and benediction; and when men discover that the priestly office is not vacant, that it is filled by One who is a priest for ever in the power of an endless life, no mere minister will dare take this honour to himself, and no Church will dare to sanction the usurpation. Let Christian people not only claim it, but exercise it If we do, where will the caste of the priesthood be? It will be abolished.

—J. Monro Gibson, The Glory of Life, p87.

References.—II:9.—H. W. Webb-Peploe, The Record, vol. xxvii. p769. H. Woodcock, Sermon Outlines (1Series), p148. J. M. Gibson, Christian World Pulpit, vol1. p248. Spurgeon, Sermons, vol. xlviii. No.?765. H. N. Bate, Church Family Newspaper, vol. xv. p452. Expositor (5th Series), vol. iii. p191; ibid. (6th Series), vol. i. p367; ibid. vol. iv. p278. A. Maclaren, Expositions of Holy Scripture—Peter, p101. II:10.—Ibid. vol. v. p87.

1 Peter 2:11
In the diary of F. Coillard, of the Zambesi, for23March, 1860 , there is the following entry: "Everything with the Basutos is very simple. An ox-skin covers them by day, and wraps them up by night; some reeds and a little grass suffice to make them a shelter against the changes of the weather. I remember how many remarks were made about my little cottage.... Some one observed that "the white men built as if they were never going to die". How very just and sensible—I might even say Christian —was this remark! Certainly the Basuto style of building is very well designed to remind us that we are only travellers, for when they move they take their houses with them, and if a woman dies they leave her house to fall to ruins."

1 Peter 2:11
When one is a wanderer, one feels that one fulfils the true condition of humanity.

—Maurice de Guerin.

References.—II:11.—R. M. Benson, Redemption, p351. II:11-20.—C. Brown, Trial and Triumph, p75. II:12.—R. W. Church, Village Sermons (3Series), p204. II:13 , 14.—H. H. Henson, Christian World Pulpit, vol. lxi. p257. II:15.—Preacher"s Magazine, vol. x. p135. J. J. Blunt, Plain Sermons, p80. II:15 , 16.—Ibid. p37.

1 Peter 2:16
The free man is he who is loyal to the Laws of this Universe; who in his heart sees and knows, across all contradictions, that injustice cannot befall him here; that except by sloth and cowardly falsity evil is not possible here. The first symptom of such a man is not that he resists and rebels, but that he obeys.

—Carlyle, Latter-Bay Pamphlets, VI.

Reference.—II:16.—Bishop Boyd-Carpenter, Christian World Pulpit, vol. xlv. p313.

The Common Coronation

1 Peter 2:17
One of the foremost duties of the Church of God is to vindicate the essential greatness of human nature. Let us, then, attempt to show how in the light of certain facts and of the teaching of the Christian faith, human nature is worthy of high honour, despite the existence of so much in human life that is calculated to provoke cynicism and contempt.

I. The triviality of human circumstance obscures man"s essential greatness. Looking into history we are startled by the discovery that the very greatest of mankind lived once as mere mortals, having habitually to do with the smallest concerns and the most modest business of human life. Just as the dignity of human life is vindicated by its great men in those intellectual masterpieces which were perfected in monotony and drudgery, so that dignity receives higher and fuller demonstration still in its good men in the splendid moral results which they attain by and through the paltriest circumstances. Give life its true interpretation, and we see the importance and large possibilities of the humblest lot. When the rough screens of beggarly circumstance drop away, the marvellous moral artistry that God has wrought in dark corners will astonish men and angels.

II. The essential greatness of man is obscured by his manifold sufferings and humiliations. It is absurd to think meanly of us because of our painful estate; the truer test of what we are being the temper in which we deal with adverse circumstance. That temper is often heroic. Sackcloth is on the skin, but scarlet is on the soul; battered out of shape by the shocks of doom, men are still gold.

III. The essential greatness of man is obscured by his moral fault. (1) In the most deeply degraded of our fellows we recognise the action of conscience. In the very depths of sin and shame this Divine faculty asserts itself, and indirectly proclaims the grandeur of the sinner. The man of colour confessing, "I know that I am a man because I feel that I am a sinner," uttered a great truth. (2) Human nature in its deepest degradation is still the object of Divine, redeeming love.

IV. The essential greatness of man is not questioned by any discoveries of modern science. The vast grasp and magnificent results of modern science bear fresh and powerful testimony to the unique and transcendent eminence of man.

—W. L. Watkinson. The Bane and the Antidote, p285.

1 Peter 2:17
In the Church of St. Laurence, Ludlow, there is a memorial to the Salwey family, of Puritan fame, with their motto "Pro rege saepe, pro republica semper" "for the King often, for the country always". With this we may compare the words of Robert Atkins, one of the clergy ejected in1662: "Let him never be accounted a sound Christian that doth not both fear God and honour the King. I beg that you would not interpret our Nonconformity to be an act of unpeaceableness and disloyalty. We will do anything for His Majesty but sin. We will hazard anything for him but our souls. We hope we could die for him, only we dare not be damned for him. We make no question, however we may be accounted of here, we shall be found loyal and obedient subjects at our appearance before God"s tribunal.

1 Peter 2:17
I may say the root of Radicalism is Honour all men, separated from its context, Fear God. I may say also the root of Conservatism is Honour the King, separated from its context, Fear God.

—McLeod Campbell.

Only in looking heavenward, take it in what sense you may, not in looking earthward, does what we can call union, mutual love, society, begin to be possible.

—Carlyle, Sartor Resartus, bk. III. ch11.

"Chaucer," says Lovell, "could look to God without abjectness, and on man without contempt."

References.—II:17.—H. S. Holland, Christian World Pulpit, vol. lviii. pp163 , 169,342. W. F. Shaw, Sermon Sketches for the Christian Year, p60. J. Budgen, Parochial Sermons, vol. ii. p343. H. R. Heywood, Sermons and Addresses, p150. F. W. Farrar, Everyday Christian Life, p234. H. S. Holland, Vital Values, p82. Bishop Creighton, Christian World Pulpit, vol. li. p408. Expositor (5th Series), vol. vii. p459. II:20 , 21.—G. Body, Christian World Pulpit, vol. lvii. p164.

Jesus Our Example—In Suffering

1 Peter 2:21
I. There are two strange mysteries in human life which confront us at every step—the mystery of sin and the mystery of suffering. And they are most closely correlated. Suffering is the penance of sin not only in the sense of punishment, but also as its remedy, for by suffering we are sanctified. Suffering is the penance of sin, and yet not necessarily of our own individual sin, for it is probably true that those who suffer most are those who are most free from sin. And why is this? Surely it is because suffering is the penance for all sin, and those who are living the most holy lives, and are therefore closest to our Lord, have the blessed privilege of fellowship in His Passion, which implies suffering for others. Looked upon in this way, suffering ceases to be an evil. We need, at the outset then, to strive to realise this. Try then, as one of the most important lessons of spiritual life, to realise the privilege of suffering. Do not take the world"s warped view of suffering.

II. But let us turn to our Lord"s life and see how He is our great Example in suffering. From the cradle to the grave our Blessed Lord"s life was one long life of suffering. I shall not therefore attempt to follow it throughout, but shall take three points in it which bring before us the three classes of suffering we have to bear. (1) We suffer in mind. From the point of view of religion there is the suffering of doubt, which comes at times like a cloud between almost every Christian and God. We suffer from perplexity. And we suffer in mind lastly and perhaps most often, in what may be called the "worries" of life, the irritations, the trifling troubles of every day. We turn to our Lord "My God, my God, why hast Thou forsaken Me?" The words tell of a sorrow of mind, tell of an intensity of mental suffering which was, without doubt, the greatest that any human mind has ever known. And Song of Solomon , in your hour of mental trouble, think of our Lord on the cross. (2) But then we have to suffer in body, through sickness or accident. How is our Lord our Example in pain and sorrow and suffering of body? Not in any sickness which came through His own sin, but in that pain and suffering which came from the sin of the world. When we are called upon to bear pain, then let us look up at the Cross and in our bodily pain unite ourselves with our Lord, offering our pains in union with His sufferings, offering them to God the Father. (3) And then, lastly, there is the third division of suffering, the suffering of the human soul: the suffering in our affections, the keenest, the deepest, the hardest of all to bear. Throughout His life He suffered, "being grieved at the hardness of men"s hearts".

None can ever know the power of the Resurrection life of Christ who has not first tasted the chalice of His woes.

—A. G. Mortimer, Lenten Preaching, p142.

References.—II:21.—J. C. M. Bellew, Sermons, vol. i. p93. W. M. Sinclair, Words from St. Paul"s (2Series), p176. E. W. Attwood, Sermons for Clergy and Laity, p138. A. M. Fairbairn, Christian World Pulpit, vol. xlv. p241. H. J. Wilmot-Buxton, Sunday Sermonettes for a Year, p152. C. M. Betts, Eight Sermons, p39. J. J. Blunt, Plain Sermons (2Series), p95. Expositor (4th Series), vol. v. p186; ibid. vol. viii. p358; ibid. (5th Series), vol. vi. p385; ibid. (6th Series), vol. viii. p225. A. Maclaren, Expositions of Holy Scripture—Peter, p107.

1 Peter 2:21
In the deepest sense, the Son of God has left us an example that we should walk in His steps. In the highest path that our spirits are called to tread, that is to say, in our intercourse with the Father of Spirits, the footprints of Jesus are to guide us; our confidence is to be the fellowship of His confidence; our worship, the fellowship of His worship: for sonship is that worship, in spirit and in truth, which the Father seeketh.

—McLeod Campbell.

References.—II:21-24.—F. Bourdillon, Plain Sermons for Family Reading, p101. II:21-25.—C. Brown, Trial and Triumph, p91. II:22.—Expositor (5th Series), vol. ii. p168.

1 Peter 2:24
In his sixth Epistle to the Florentines, Dante makes a remarkable application of this verse to Henry VII. "These facts," he protests, "remain to be impressed on your minds: that this standard-bearer of the Roman Empire, the Divine and triumphant Henry, thirsting not for his private advantage, but for the public good of the world, undertook each arduous emprise for us, partaking our hardships of his own freewill, so that to him after Christ, the prophet Isaiah pointed the finger of prophecy, when by the revelation of the Holy Spirit he foretold: "Surely he hath borne our griefs, and carried our sorrows"."

References.—II:24.—A. Goodrich, Christian World Pulpit, vol. xlvi. p170. W. G. Bryan, Seven Sermons on the Sacraments, p66. Spurgeon, Sermons, vol. xix. No1143; vol. xlviii. No2790; vol1. No2887. Phillips Brooks, Christian World Pulpit, vol. xlvii. No245. Expositor (4th Series), vol. iii. p275.

1 Peter 2:25
The public signing of the Covenant, probably on2March, by the stern but weeping populace, on a flat stone in the kirkyard of the dispossessed Franciscans, has been duly celebrated in Scottish art and letters. "What they felt," says Mr. Gardiner, in the same strain as Rothes, "was the joy of those who had been long led astray, and had now returned to the Shepherd and Bishop of their souls."

—A. Lang, History of Scotland, vol. III. p32.

References.—II:25.—A. Tucker, Preacher"s Magazine, vol. v. p366. G. Body, Christian World Pulpit, vol. xlvii. p168. T. F. Crosse, Sermons (2Series), p144. J. Keble, Sermons for Easter to Ascension Day, p303. III:1.—Expositor (6th Series), vol. x. p280. III:1-12.—C. Brown, Trial and Triumph, p107. III:3.—Expositor (6th Series), vol. vi. p212.

03 Chapter 3 
Verses 1-22
In the Sight of God

1 Peter 3:4
God sees; the eyes of the Lord run to and fro throughout the whole earth, to show Himself mighty on behalf of them that trust in Him. His eyes are weapons, His eyes are lightnings, His smile makes the morning, His frown makes the night; He is a great God above all gods; He stands where other gods cannot climb.

Peter says in this text, Let it be in the hidden man of the heart; let it be in the meek and quiet spirit; let it be in one sense invisible that it may in another sense be more visible; let your good works have a good background. Spirit sees spirit. Spirit cannot communicate with flesh; they have no dealings one with the other in the deepest spiritual sense. God is a spirit; therefore God communicates with the spirit of Prayer of Manasseh , which is akin to His own. How He does this He has never condescended to explain; but that communication is made to us from the spiritual world is certain; otherwise many ideas, suggestions, impulses, and mental operations can never be accounted for. There are many passages in the Old Testament which we cannot understand until we have read the New Testament, and brought the new lamp to shed a light on the old mystery. And so there are many things about this human sight, and the Divine sight looking at it, spirit of man looking for Spirit of God, and Spirit of God trying what image it can create whereby to represent itself, and lighting upon the gentle-breasted dove. A wondrous thing that God should have had to look about, so to say, amongst His own creatures to pick up one here and one there which will most nearly represent some Divine idea. And Song of Solomon , who is this fair, young, beautiful creature, His face a mystery? who is He? Represent Him to me by some other life. The voice says, Behold the Lamb. Lamb and dove; they seem to bring their own meaning with them; there is not in them one drop of bad black blood, all so gentle as to be all but spiritual, and so symbolical that it must be behind each of them a sacrament.

I. God is continually rebuking both our hearing and our seeing; He says to us in effect, You have sight, but must not stretch it beyond its proper limits; and you can hear noise, you cannot yet hear music, but hearing the noise is a preparation for hearing the music; you think you can hear the music now, but you hear no music; the true music is to come; it is a thought rather than a thing, a film rather than a substance; but in so far as you use your faculties within due limits and in a reverential spirit you are advancing—Oh, hear it and be glad!—advancing to the time of Song of Solomon , and music, and rapture, and ecstasy.

II. In Peter"s expression we find the element of valuation—the valuation, it may be, of property. There are two valuations, the valuation which man assigns, and the valuation which God fixes. Peter says that a meek and a quiet spirit is in the sight of God of great price. In the sight of man it is ridiculed. Who cares for meekness? who appreciates quietness? who is there that does not regard repose as a sign of feebleness? whereas repose may be the last expression of power, quietness may be reserved thunder. Moses was meek, the meekest man in all the earth, but who could be so angry when his spirit was turned? The lamb is peaceful, docile, yet one great poet speaks of "the wrath of the Lamb". "In the sight of God of great price." Then a man may be rich without knowing it; he may have qualities and attributes of character which are jewellery without price, far surpassing rubies, and diamonds, and all the things thou canst desire out of the silver mine and the gold mine. A man may be rich, and have no jewel casket; and man may be very rich, and never have been in a jeweller"s shop? a woman may be most rich, the wealthiest, sweetest mother, without having any things that are called lovely, and beautiful, and precious. And so a man may be a poor man and not know it.

III. There is another sense in which this word "in the sight of God" is used—"Whether it be right in the sight of God to hearken unto you more than unto God, judge ye". That is the law which settles everything. There are so many people who think themselves law-abiding who are law-breaking, but they do not know it, and they do not mean it; gentle, modest people, but not deficient in pharisaic zeal, I want to obey the great law which includes and transfigures all the little laws in the degree in which they are true and wise.

—Joseph Parker, City Temple Pulpit, vol. VII. p218.

References.—III:6.—Spurgeon, Sermons, vol. xxvii. No1633. Expositor (6th Series), vol. vi. p235. III:7.—Spurgeon, Sermons, vol. xx. No1192. W. H. Brookfield, Sermons, p87.

The Christian in Society

1 Peter 3:8
This passage sums up the duties of a Christian towards the circle immediately around him in his daily life.

I. First, "be ye all of the same mind". From the love of Christ follows first and most plainly Christian unanimity; unanimity in its strictest sense of agreement, or rather identity of convictions on fundamental points; about that there can be no doubt. We must be of the same mind, or rather we must see that we are of the same mind, that it is impossible that any, even the meanest, who calls upon Christ"s name in any, even the most inarticulate, accents should not be one in heart and soul with us, should not be to us in very truth a brother.

II. If we are Christ"s at all, we must recognise our fellow-countrymen in Christ; recognise them as countrymen wherever we find them, and in however miserable a plight, recognise them freely and heartily and honestly, and by so doing we shall come at once to the next step of the Apostle"s admonition, "have compassion one of another," feel with one another. To feel with our brethren—how great a thing it is; great both for them and us; great for them, for how the crushed and wounded soul revives before the look that tells it its woes are not unheeded; how the despairing spirit clings with an agonised grasp to the words that tell him he is not absolutely alone in the world, till hope comes back, and life becomes strong to it once more. Such is the office of Christian love in each society and circle. But it can only work these results, if thorough, if built upon a loss of self in Christ.

III. Pitifulness and courtesy are to be the accompaniments of his daily life, and by means of them his Christian love is to shine forth to all who come in contact with him. (1) Pitifulness is more subtle than sympathy; for sympathy is the capacity for entering into another"s joys or sorrows, and feeling with them so as to halve the sorrow and double the joy; pitifulness is that deep-seated tenderness of heart and soul which draws to itself the weary and heavy-laden, which commands the confidence of the broken-hearted. (2) Courtesy is the development of Christian love in the smallest detail of daily life and conduct; it is the perpetual recognition of our duties towards every one we meet; it is the perpetual sense of the dignity of humanity, of the honour due to all God"s creatures, of the infinite grandeur of every human soul.

—Bishop Creighton, University and other Sermons, p16.

1 Peter 3:8
"Compassion," says Butler finely, "is a call, a demand of nature, to relieve the unhappy; as hunger is a natural call for food."

1 Peter 3:8
We should take pains to be polite to those whom we love. Politeness preserves love, is a kind of sheath to it.

—Mark Rutherford.

References.—III:8.—F. W. Farrar, Christian World Pulpit, vol. xlv. p369. H. C. Beeching, Seven Sermons to Schoolboys, p50. T. Binney, King"s Weigh-House Chapel Sermons (2Series), p226. R. G. Soans, Sermons for the Young, p1. F. J. A. Hort, Village Sermons in Outline, p145. Archbishop Maclagan, Christian World Pulpit, vol. lviii. p219. III:8-12.—Expositor (5th Series), vol. iii. p349.

The Love of Life

1 Peter 3:10
I. What is really meant by Life? There are two words in the New Testament which, from the necessities of our language, are alike rendered "life". One of these words (βίος) signifies the principle of animal life, the things by which it is preserved or gladdened, and its span. The other word (ζωή) belongs to a higher sphere. It is the new life given in germ at Baptism, which may be stunted or strengthened, as grace is used or abused; and which, after the Resurrection, is to be suitably clothed upon. Thus, the first refers to man"s natural existence as one of the animal creation; the second to man"s supernatural existence as a son of God. Christ was incarnate to impart this. "The first man Adam was made a living soul; the last Adam was made a quickening (life-creating) spirit" ( 1 Corinthians 15:45). "I am come," said Christ, "that they might have life." The question, then, for Christians really is not whether life, the higher, future existence, is worth living; but whether existence under mere animal or external conditions is worth living? The latter, no doubt, is an intricate question, and something may be said in favour of a negative reply. We may be reminded of the transitoriness of human existence; the vanity of our expectations; the objects of our hopes crushed in the iron hand of necessity; the loss of those we love; the protracted humiliation of the breaking up of the machine, accompanied perhaps by some bodily torture; together with this, a weariness of life; nay, often this last comes long before old age. One young spirit, who passed by the terrible gate of suicide into the other world, wrote: "The good things come off so seldom". Of all forms of madness, "Seeing things exactly as they are" seemed to Voltaire the most appalling and hopeless. Very much may, of course, be said in mitigation of this pessimism. "Life rightly used has happiness for each of its stages." The sweetness of domestic love; the pleasures of society and friendship; the preponderance of health over sickness and pain; the activities, the pleasing surprises-that often come to the weariest lot; the beauties of Nature which exhilarate the body, and interest the mind of man. "We bless Thee for our creation, preservation, and all the blessings of this life."

II. On the question, Is existence, elevated into the higher and supernatural life, worth living? we Christians can have no doubt.

(1) Present acceptance makes life worth living. Finished final salvation is not offered in the twinkling of an eye. But present acceptance is promised to all who come to God through Christ. This makes any existence tolerable. "A tranquil God tranquillises all things, and to see His peacefulness is to be at peace."

(2) There are times of exquisite pleasure in communion with God. These compensate for the languor of old age and for the slow "martyrdom of life". They support the believer under the cross: he began by carrying it; it ends by carrying him.

(3) There is the truest pleasure in work for God. The study of His Word is a perpetual delight. The Church"s sacramental life is full of joy. The teaching of the young, the ministry to the sick, the rescue of the fallen, the quickening and elevation of Service and Worship—these have pleasures of their own which give animation and variety to life. But how about that sorrow which is inseparable from religion—the sorrow of Repentance? A great theologian has said that "that kind of sorrow is its own consolation"; "He hath given a new kind of tears upon earth, which make those happy who shed them". "Oh, that we could understand that the mystery of grace gives blessedness with tears!"

(4) That life is worth living is proved by the view which Jesus took of it. "My delights were with the sons of men" ( Proverbs 8:31). Christ was no pessimist about human life. He saw of what man was capable—what holiness and victory, as well as what sin and defeat. He yearned, from the cradle to the grave, for the Holy Week and Easter, that He might bear the sweetness of the burden.

No doubt human life is tragic and pathetic; yet there is a magic smile on the face of the drama, after all. In the midst of life"s most poignant sorrows riven hearts are alone with God, and white lips say, "Thy will be done". For they know that after a while the point of view will change. The life of them that sleep in Jesus will stand out as a beautiful whole. Precious words will remain. Wherever they lie, all is well. "Them that sleep in Jesus will God bring with Him."

—Archbishop Alexander.
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A Good Conscience

1 Peter 3:21
I. We have to take note of a marvellous faculty, instinctive in human nature, which we have learned to call conscience, and having called it conscience have often dismissed out of our minds; a faculty which is recognised by everyone, however they may explain it; a faculty which enables us to know the difference between right and wrong, as the eye knows the difference between black and white. Every one of us knows that conscience exists.

II. And the second point which we must note is that conscience, although it is a gift of God to men, must, like all gifts, be educated and enlightened. There are some who seem to think that when they have done a thing conscientiously the question is over. It is not over at all. The question Isaiah , Ought they to have done that thing, however conscientiously? Has the conscience entrusted to them by God been sufficiently enlightened with all the light which is possible for them in order to make it act as God would have it act? If we are to gain the first essential element of Christian joy, the answer of a good conscience, we have to use every possible means in our power to keep our consciences enlightened.

III. Have we got it? (1) Have you the answer of a good conscience with regard to your city and business life? (2) Or, again, there are some who complain that they have no joy or happiness in their homes. Whose fault is it? Have you the answer of a good conscience, or is it your temper which is at the bottom of the unhappiness of your home?

—Bishop Winnington-Ingram, Under the Dome, p61.
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04 Chapter 4 
Verses 1-19
Manifold Grace

1 Peter 4:10
The whole verse reads thus, "Let every man that has received the gift even so minister the same one to another as good stewards of the manifold grace of God". What is "manifold"? Many? No. The word "many" would be misleading, though it does enter into the larger and truer interpretation of the term. Manifold in this case means variegated, many in colour and light and bloom and beauty. Manifold is not in this relation a question of quantity or quality, but of variety; every colour a poem, all the colours belonging to one another and totalling up into one ineffable whiteness. Every man hath received the gift, therefore let him minister the same, and let one give to another, and let every man bring his colour to every other man"s colour, and let all the world see how variegated in charm and hue is the total grace or gift of God. Every man holds his own colour of grace as a steward. Your colour is not mine, mine is not the colour held by some other Prayer of Manasseh , but every man hath received his gift of God, his shade of colour. The shades of colour do not look well when they are taken away from one another; therefore they should be arranged into poems of brightness and bloom and fragrance; for God is the giver of them all. The holders of the variegated grace of God are only stewards.

I. This word "manifold" occurs in many places, and it applies to good things and to bad things alike. There is nothing in the descriptive word itself, it is only when it is related to some substantive that it acquires a character or indicates a special utility of its own. Who expected to find this expression in Nehemiah , the busiest of the books, the wall-building book, the Balbus before the time. "In Thy manifold mercies thou forsookedst them not" ( Nehemiah 9:19). The mercy is one, the mercies are ten thousand. Always distinguish between the substantial central quality and its radiations or offshoots or incidental distributions of forces. Mercy comes in many forms.

II. In that most wondrous of the psalms in many respects, the104th, we read in the twenty-fourth verse, "O Lord, how manifold are Thy mercies!" Why not say, How great is Thy mercy! That should be said, that has been said, but most of us are still in the lower school, and we have not quite got into the way of amalgamating and unifying the divers plurals and bringing them into one sublime and glowing unity. The Apostle Paul, most wondrous of writers and speakers, in one unconscious effort united the plurals and the singular in one grand expression, Ephesians 3:10—that album of Wisdom of Solomon , that temple of the uppermost and innermost piety. Paul there speaks of "the manifold wisdom of God". It is another variety of the text, "the manifold grace of God"—the grace split up into attributes, into lines, separate individuality accentuated, and yet all gathering themselves up into grace, Wisdom of Solomon , love.

III. I must recall an idea just referred to, namely, that the word manifold is applied not only to things good, Divine, beautiful, but to other things. "I know your manifold transgressions and sins" ( Amos 5:12). Every man sins in his own way, and every man condemns the sins of every other man. That is how we come to have the little clay idol called Personal Respectability—that miserable imp, that worst species of infidelity, if exaggerated and unduly applied and construed. Every man tries to make himself respectable by remarking upon the want of respectability in the man who is sitting next him: as who should say, You observe how critical I Amos , and how different I am from this person, although we are seated near to one another and are actually in the closest bodily proximity; yet how different I am from him! But the other man is saying exactly the same thing! That is the awkward part of the criticism. Mind yourself, take heed unto thyself. Pulling down another man"s house does not make your own any the more secure.

So then the word "manifold" may be applied not only to the grace of God, the wisdom of God, and the mercy of God, but to the transgressions and the sins of men and to the temptations through which all souls that are being educated for heaven must needs pass. Be ye stewards of the grace which God has committed to you. It is a grace of wealth, a grace of leisure or of patience or of tenderness; you are gifted with the love of mankind, you have yearning hearts after the Lord; you have a great skill in seeing the best side of every man"s character, and working upon the lost from the point of hope and the centre of possible restoration. Oh, do not look at the weed, look at the flower; do not look at the hardships, but look at the enjoyments. Wondrous is the mercy, the grace of God.

—Joseph Parker, City Temple Pulpit, vol. II. p13.
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"The Ability Which God Giveth"

1 Peter 4:2
I. "The ability which God giveth": a religious ability, a spiritual faculty, a way of looking at things and doing things that is not common, that traces itself back to the sanctuary and the altar, and comes forth with some redness of blood upon it. This is a mystery we cannot put into words; yet we feel it We feel fire, though we may not be able to understand all its composition and trace all its history. "As every man hath received the gift." That is the fundamental principle. We receive gifts; we do not invent them, we do not create them in any sense. All true gifts are gifts of God; from the Father of lights there cometh down every good and every perfect gift.

"As every man hath received the gift, let him be a good steward." What of? "Of the manifold grace of God." The word "manifold" means in that case many-coloured—the vermilion and the indigo and all the colours. It is a many-coloured grace. There is nothing monotonous in God. He never gives to two men the same gift. If they are openly and patently the same gift they are not so inwardly and spiritually; each has a note of its own, a comment of its own, a subtle expressive accent, that no other man can steal or successfully duplicate.

II. Here, then, we are called into the great doctrine of responsibility. What is the animating thought in the Apostle"s mind? One likes to get back to the original impulse. There is a secret within a secret. You do this or that not because of the manifold reasons which are on the surface; all these may be only excuses, not reasons, not conclusions of the logical faculty, but something put forth that will do for the moment. What is the original impulse in Peter"s fervent mind? The same impulse that was in Paul"s still greater intellect. He said: Do all these things, for "the end of all things is at hand". Anybody can see beginnings—but to see the end! The Apostles grandly caught the spirit of their Master. They said, Jesus Christ will be here presently; He is at hand, He is almost visible; neglect no duty, discharge every obligation, regard life as a solemn responsibility, and be up! That is true; that is the spirit in which we ought to work. Work while it is called day, for the night cometh wherein no man can work. It is night in one aspect, it is the kingdom of morning in another. You shake hands with your friends and say, We will meet you tomorrow. Your friend is not at the trysting-place. How is this? Here is a telegram for you. What does it say? He died an hour after he parted from you. Is the tenure of life so brittle as that? Exactly; we are tenants at will; we have no lease; it Isaiah , so to say, a word-of-mouth arrangement, and one of the mouths has nothing to say about it, which is the Lord"s mouth.

III. What, then, have we to do with regard to this doctrine, that all things are coming swiftly and suddenly to an end? What is the monition arising out of the declaration that the kingdom of God is at hand? It is this, that we are to do all our work as if it were the only work we have to do. Death is at the door; there is but a step between thee and death; thou knowest not what a day may bring forth. That is the atmosphere in which we have to work. We do not like it, but we did not create it, and we cannot abolish it; we can, so to say, utilise and sanctify it.

IV. "As every man hath received the gift." Here is individual endowment. Is that a fact? Yes, that is a fact. That is your opportunity and mine. I have been envying the endowments of a man or woman—poet, statesman, preacher—and the Lord says, Why envy? The man who has the five gifts did not give them to himself; the five talents were given by the Lord; now it is for you to remember that you—your own very, very self—you have a gift. That should make men of us. Seeing that the image and the superscription of that gift is God"s, how can we account ourselves penniless, how can we shiver as if we were orphaned and poor and driven out upon the face of the earth as mean mendicants? The question for each man to consider Isaiah , What is my one particular gift? I must burnish it, or use it, or, changing the figure, I must plant it, and set it in relation to all that spiritual chemistry which is proceeding throughout the whole creation, and who knows but that from that little root there may come something, perhaps beautiful, perhaps nutritious, perhaps fragrant?

—Joseph Parker, City Temple Pulpit, vol. iv. p280.
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The Forlorn Rescue

1 Peter 4:18
The righteous are vividly conscious of the fact that more than once they escaped by a hair"s breadth. Such are the weakness and folly of human nature that our salvation is rendered possible only in the infinite power and grace of God. The evolutionist knows that in the great struggle of nature competitive forms are so evenly balanced against each other that the slightest advantage determines the successful plant or animal. Darwin"s words are these: "A grain in the balance may determine which individuals shall live and which shall die; which variety or species shall increase in number, and which shall decrease or finally become extinct". "A grain in the balance." Very astonishing is the vast part that the grain plays in deciding the mighty fortunes of nature. The presence or absence of the grain in the balance is equally decisive in society. That which determines between the successful and the unsuccessful, the rich and the poor, the famous and the forgotten, is often singularly insignificant—a mere particle. So the moral triumph of man repeatedly seems due to superiority in strength by just a degree. "Scarcely saved."

I. The special lesson we would now enforce is the immense importance of any gain whatever in the religious life. Many Christian people do not appreciate this fact, and accordingly despise the minute accessions of light and strength secured by daily study, vigilance, and effort. The minute gain of daily faithfulness is in its significance immense. Truth, a trifle more clearly discerned; faith, enhanced as by a grain of mustard seed; love, clinging by an added tendril; and hope, the anchor of the soul, somewhat more surely biting the solid ground, mean much in the history of a soul.

II. Let us take to heart the fact that the working out of our salvation is a serious thing, attended by infinite difficulty. We are familiar with peril in our natural life. There is far move tension of awareness in our natural life than at first appears. Yet the peril of the soul is certainly not less; and the best are conscious that they have nothing of which to boast. The most thrilling rescues of fire-ladder or life-boat are dull metaphors of the wonderful deliverances of the soul from sin and hell. Heaven must have held its breath several times over the best of us. Let us, then, take care that henceforth we put our whole soul into the work of its own salvation; despising nothing, neglecting nothing. There is no telling in our spiritual life with what vast consequences microscopic gains are fraught, or what tragedies the lack of those gains may entail. The atom becomes a spiritual rock which guarantees our salvation; the grain turns in our favour the balances of eternity.

—W. L. Watkinson, The Ashes of Roses, p52.
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God"s Faithfulness

1 Peter 4:19
Faithfulness is the most beautiful thing which we have on earth. How, then, does this most touching characteristic appear in God? You will notice the special form in which St. Peter brings home his great conviction and appeal. In order to speak of faithfulness in God, especially as a faithful Creator, he might have taken the uniformity of nature, or he might have taken the faithfulness in history. But St Peter chooses by preference another great field upon which may be tested the faithfulness of God. He chooses the land of Trouble. What a wonderful land that is! Just as nothing is so foolish as to underrate difficulties about religion, so nothing is so shallow as to underrate the crushing burden of the troubles which men and women have on earth sometimes to bear.

I. I ask those who have explored the land of Trouble whether they cannot witness to these three things: (1) First, that although the fire of suffering is sometimes very hot indeed—for, remember, He sits as a refiner and purifier of silver, and it wants a great deal of heat to purify silver—yet if a man does pray that prayer, "Not my will, but Thine be done," if he has prepared himself in Gethsemane, then he is conscious of an unseen and mysterious strength which is given him in the time of trouble; he is conscious of a great strong hand, as it were, holding him; he is conscious of some power which is tempering the fire so that he can just bear it. (2) Is it not true that in the darkness of the land of Trouble comes also a mysterious form—Jesus Christ? (3) And, as in the beginning the Holy Spirit, the Spirit of order, brought the kosmos—order—out of chaos, so now that same Holy Spirit takes His part in the time of trouble.

II. But one word as to the conditions of receiving the faithfulness of God. St. Peter, with his wonderful touch, gives three of them. (1) Those that differ must suffer according to the will of God. (2) The suffering of others must be according to the will of God. (3) And, lastly, "in welldoing". No morbid retrospect, no craving after a lost Paradise—if it is lost—no wrapping one"s self up in selfish sorrow. No, the soul must fling itself forward in "welldoing," in good works. It must throw itself all the more forward for the sorrow of the past The soul that does so inherits and deserves the faithfulness of God.

—Bishop Winnington-Ingram, Under the Dome, p115.
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05 Chapter 5 

Verses 1-14
St. Andrew"s Day

1 Peter 5:4
St. Andrew"s Day has been set apart by the authorities of our Church for the consideration of the great subject of Foreign Missions, and I desire to bring it before you in the light of the Second Advent, for tomorrow, as you know, is Advent Sunday. "When the Chief Shepherd shall appear." As I hear that message it tells me three things.

I. There is a Chief Shepherd.—First it tells me that there is a Chief Shepherd. As we think of our great cities and of the millions of souls living in them, some of them so sad, so lonely, so tempted, it should be everything to us to know that there is a Chief Shepherd Who knows and cares for every one of them; that even those whom we cannot reach ourselves, He knows and tries to protect and care for. When, again, we think of the800 ,000 ,000 of heathen and180 ,000 ,000 of Mohammedans, it is everything to know that this world is not left to itself. There is a Chief Shepherd, and the claim which He makes is ringing unto the ends of the earth. "All souls are Mine," saith the Lord of Hosts, "all souls are Mine".

II. The Chief Shepherd is Near.—And then, secondly, this message tells us that the Chief Shepherd is near. When you read your New Testament in the Revised Version you will find that all those passages which speak of His appearing are translated when He is "manifested," and the old idea, founded I suppose on the parable of the man who went into a far country, that Jesus is a long way off somewhere is shown by those passages to be entirely erroneous. He is in the midst of us. There is one standing in our midst Whom we see not but Who is close by, and the word "manifested" means that at the Second Advent the veil will be taken from our eyes at a flash and we shall see Him Who is in the midst of us all the time. It is as if we came into this Church blindfolded, and suddenly, in a flash, the bandage is taken from our eyes and we see the Chief Shepherd Who was there all the time. The Chief Shepherd is not only alive, but near.

Closer is He than breathing,

Nearer than hands and feet.

III. We shall see the Chief Shepherd.—And here is the third point, that the one certain thing about our lives, be they long or short, be they sad or merry, is that we shall see the Chief Shepherd. Our eyes shall see Him. The one certain truth is that the Chief Shepherd will see us and that we shall see Him, and the only question that will matter in life will be not "What do I think of Jesus Christ?" but "What does He think of me?"

IV. A Message for Workers.—I need hardly point out what a message that is for all who are working for God. If we forget that our sole task in life is to gather in the thousands of souls, not only here but throughout the whole world, we shall incur the displeasure of the Chief Shepherd, because we only live to gather in souls for whom He died, and whom He loves. "All souls are Mine," saith the Lord of Hosts. Then every day, every night, with every power we have, before He comes again and before we see Him, let us seek to gather that great flock in all parts of the world. All through the beautiful Ordination service for a priest, it is his pastoral work which is impressed upon him again and again.

(a) Can the Chief Shepherd rely upon you? He says, "Upon this rock I will build My Church; and the gates of hell shall not prevail against it". He is building on you. The one hope of having a really missionary, loyal-hearted, honourable, God-fearing Church is on the laity who believe, and I want to ask you whether you are failing the Chief Shepherd in that place where He has placed you? In that warehouse or office, are you a man He can depend upon, a man of God, the one who witnesses, who is perfectly certain to be firm and will not have bad language used in the presence of boys or in his own presence, who stands up for truth and honesty in all dealings. Remember that Jesus Christ, the Chief Shepherd, Whom you have to see one day, and Who sees you now, looks to you as a rock man.

(b) Are you gathering. Then again, "He that is not with Me is against Me, and he that gathereth not with Me scattereth". If that does not mean that a man is not a Christian who takes no part in missionary work, I do not know what it means. Jesus Christ said of the world, "All souls are mine". He says of you, "He that is not with Me is against Me; and he that gathereth not with Me scattereth". When the Chief Shepherd shall appear, we shall find what He expected us to do. You dare not meet Him empty-handed. If in the spirit of pastoral work and pastoral service you live your life, when the Chief Shepherd shall appear you shall receive a crown of glory that fadeth not away.

1 Peter 5:4
We know how it will be; to shepherds He will become the Chief Shepherd, to sailors the steersman, to travellers the guide, to soldiers the commander; He will bless the seed for the peasants, and He will sit at table with us, a daily invited guest, in the breaking of bread.

—Adolf Deissmann.
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Atra Cura

1 Peter 5:7
Atra Cura—Black Care—was familiar to the light-hearted Roman poet. It was impossible to ride away from it; wherever the traveller went, it went with him.

After all these years of Christ the hard tyranny of circumstance is unloosened. Perhaps it never pressed so heavily as of late. Every morning there rises the great army of the careworn to take up the daily toils with sinking heart. Every day competition grows more savage, and success more difficult.

I. Atra Cura—Black Care—we find it everywhere—even in the gatherings of Christians. How is it going, they ask too anxiously, with the cause of truth and righteousness? There are hours when all but the bravest are overborne for the moment by the fierceness of the conflict—almost afraid to believe that the eternal summer draws nearer, and that the kingdom of God must come. When the grey clouds drift over the sky and the winds beat loudly and fiercely, there is no peace save for the soul that has learned to rise above the region of storms.

II. The argument against care, so frequently urged by our Lord and His Apostles, is always an argument for faith. When Christ began His ministry He pointed upward from the love that watched over the falling sparrow. If God was with the tiny dying bird, how much surer was His keeping of the children. And when at the last, under the shadow of the cross, Jesus sat reasoning with His disciples, He was still pleading for faith. Let not your heart be troubled... believe. He told them in slow, tender words that they were not to be afraid, for He was always to be with them. St. Paul argued downward from redemption to providence: God who spared not His own Son would not grudge bread. This then is the cure for care: a belief in the constant dumb tending of the Invisible.

III. This promise of unsleeping love does not mean that we are to escape the discipline of life. Rather, it signifies that we are to undergo it. Only the pain and darkness that may sometimes wrap us harshly round are not suffered to invade the central peace of the spirit. Such as they are, we are to have help in bearing them. Our Lord has never promised that we shall keep what money we have or that we shall gain more. He may see us to be too deeply involved in the complexities of living. In His wise love He may take us out of circumstances which make a true and spiritual life impossible, and set us in the great currents of humanity again. Perhaps Jesus never meant that life should grow all of one pattern and stuff. But if men come to think otherwise, true believers will have no temptation to resist them. Nothing material is to have supremacy over us. There is a deep sense in which Christians still must live outside their worldly possessions, and confess themselves to be strangers and pilgrims on the earth.

—W. Robertson Nicoll, Ten-Minute Sermons, p27.

1 Peter 5:7
Mr. A. C. Benson remarks on this text: "The strongest and best things in the world seem to me to be peace and tranquillity, and the same hidden power seems to be leading me thither; and to lead me all the faster whenever I try not to fret, not to grieve, not to despair. "Casting all your care upon Him, for He careth for you," says the Divine Word; and the more that I follow intuition rather than reason, the nearer I seem to come to the truth."
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1 Peter 5:8
Ruth was half-way towards the impatient Mr. Bellingham when her old friend called her back. He longed to give her a warning of the danger that he thought she was in, and yet he did not know how. When she came up, all he could think of to say was a text; indeed, the language of the Bible was the language in which he thought whenever his ideas went beyond practical everyday life into expressions of emotion or feeling. "My dear, remember the devil goeth about as a roaring lion, seeking whom he may devour; remember that, Ruth." The words fell on her ear, but gave no definite idea. The utmost they suggested was the remembrance of the dread she felt as a child when this verse came into her mind, and how she used to imagine a lion"s head with glaring eyes peering out of the bushes, in a dark shady part of the wood, which, for this reason, she had always avoided, and even now could hardly think of without a shudder. She never imagined that the grim warning related to the handsome young man who awaited her with a countenance beaming with love, and tenderly drew her hand within his arm.

—Mrs. Gaskell"s Ruth (ch. iv.).
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1 Peter 5:12
This is Peter"s mature judgment on the character of his friend; it is no hasty certificate, signed in a moment of good-nature. He had learned, from his own experience, how responsible a thing it is to permit ourselves to drift into friendships or associations with other people promiscuously. Hence these deliberate words may serve as a text for a sermon upon our responsibility for the influence exerted by others upon us, as well as for the ties of friendship which we form, and which quicken us into an activity for better or for worse.

(a) Peter knew how disastrous it was to let any sudden or strong influence determine one"s actions. For the sake of personal safety he had allowed the maid-servant in the hall of judgment to control or at least affect his actions and utterances for the moment. For the sake of peace he had permitted the Jewish Christians at Antioch to divert him from the path of principle. (b) On the other hand, he had profited by the friendship of his brother Andrew ( John 1:41), and by association with John and Paul, so that both the lapses and achievements of his life had been largely due to the influence of other people upon his character.

His personal history had thus made him careful and prudent by this time about human influence. Any impulsive, warm-hearted nature like his is too apt to admit the sway of other people from time to time without sufficient reflection, and this receptiveness may turn out fatally as well as happily. "The friends thou hast, and their adoption tried" are the only ones who are, like Silvanus, to be held fast to the soul with hooks of steel. They must be judged trustworthy, and that judgment cannot rest upon the impression of the moment.

—James Moffatt.
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St. Mark"s Day

1 Peter 5:13
The exact time when a religious festival was instituted in honour of St. Mark cannot now be positively determined; it is nevertheless generally thought to have occurred about the ninth century, for it has been annually observed since then by the Greek, Latin, and other Churches with profound reverence, and finally on25th April, because then, according to tradition, St Mark suffered martyrdom at Alexandria in Egypt, where he fixed his chief residence.

But doubt does not end here: it attaches even to the Evangelist himself. Three other Marks are mentioned in Holy Scripture, while St. Mark changes his Hebrew name—John—to that by which he is now familiarly known in the Church. This was a common practice when Evangelists and Apostles were desirous of visiting the Gentile world on embassies of mercy; but it has generally added to the perplexity of deciding satisfactorily concerning some persons who have taken a leading part in sacred affairs. It is so in this instance. There are, however, some particulars respecting St. Mark which leave no room for doubt. His mother"s name was Mary; and it was at her house the Apostles and other Christian brethren were hospitably received, and to which St. Peter repaired after his deliverance from prison by the angel of the Lord ( Acts 12:5-17).

I. St. Peter makes special and interesting allusions to him as Marcus in his earlier Epistle. He was a good man. St. Peter calls him his " Song of Solomon ," just as St. Paul calls Timothy his "son"—a phrase of Christian endearment which means that as St. Paul was the spiritual father of Timothy, so St. Peter was the spiritual father of Mark.

II. That he possessed a missionary spirit is clear. At first he was the devoted companion of St. Paul and St. Barnabas in some of their long journeys to propagate Christianity ( Acts 12:25; Acts 13:5); but he withdrew himself in Pamphylia, because St. Paul contended with St. Barnabas about his going farther with them, and Hebrews , "departing from them, returned to Jerusalem". Soon after this, he joined himself to St. Peter, for he loved him as Timothy loved St. Paul. We next read of him as being with St Peter in Babylon ( 1 Peter 5:13). Subsequently he visited Rome, at the express wish of St. Paul, in company with Timothy ( 2 Timothy 4:11); but how long he remained in this famous city we cannot ascertain. Tradition says that he left it for Alexandria, where he planted a Church, and died and was buried. If all these things are true of him, and we can scarcely doubt them, then St Mark loved not only his spiritual father, but the souls of men, and especially Him Who died to save them from perishing.

III. Finally we think of him as the writer of the second Gospel. This he did between the years fifty-six and sixty-three. As he was for a long time the intimate acquaintance of St. Peter, he heard from his lips the chief events of the life of Christ, and also the substance of His wonderful discourses. The unbroken testimony of the Fathers is—that St. Mark was the interpreter of St. Peter, and that he wrote under his eye and with his help. Another fact is equally certain—the right of his Gospel among the inspired books has never been questioned, nor that he was the writer of it. He loved the truth as the truth was in Jesus, and therefore gladly penned it for the everlasting welfare of mankind.

The acts and memories of such a man are fragrant as Eden, and wholesome in their influences, albeit over such a man there hangs the thick veil of mystery, and consequently he will never be fully known, either in bodily presence or saintly virtue, until he is seen "face to face" in heaven, and all mysteries are cleared away for ever.

